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moving shadows but on no screen. Taking Plato's example of
the cave, the world would be like the shadows in it, but the
shadows of naught, thrown by no fire, upon no wall. Dr. Dasgupta
writes: "Aryadeva, another follower of Xagarjuna, says that the
Madhvamika view has no thesis of its own to establish, for it does
not believe in the reality or unreality of anything or in the com-
bination of reality or unreality. Then there is no ultimate thesis
in Xagarjuna. It is, therefore, neither idealism nor absolutism,
but blank phenomenalism which only accepts the phenomenal
world as it is but which would not, for a moment, tolerate any
kind of essence, ground or reality behind it."1 It is not maintained
that Dasgupta's view is without any justification. I had occasion2
to say that Xagarjuna's philosophy reached only the concept of
Maya as found in the Advaita of Sankara, which, like the Sunya,
Nirvana, or Tathagata, is neither real nor unreal, nor both, nor
neither. But, as Dr. E. J. Thomas says, the relativity of the
phenomenal world could be conceived only with reference to an
absolute,3 though to add to our confusion this Absolute or Sunya
is spoken of by the Madhyamika as beyond all determinations,
not excluding those of reality and unreality, nay, even sunyatd
and asunyata. If the dialectic of Nagarjuna were not meant to
point towards something like the method of neti neti, "not this,
not this," of the Advaita, he would not have praised Nirvana so
much. We have noticed that Candrakirti, the commentator on
Nagarjuna's Mddhyamikakdrikds, says that one attains Nirvana
if one does not attach any vikalpa or determination to it.4 Reality
is not to be thought of even as Xirvana.5 Nagarjuna admits that
it is fatva or reality,6 and gives us a definition of it, of course, in
terms negative. It is what is not caused or dependent on another;
it is that where all disturbances have ceased; it is what is never
revealed by anything in the world; it is indeterminate; it is not
many. But we have to note that, when it is said that reality is,
the Is does not mean existence; for unfortunately by the Buddhists
existence is initially identified with whatever is born and dies
and is a determination. And Nagarjuna wanted to be thorough-
going in his dialectic, just as Pyrrho wanted to be thoroughgoing
1 Indian Idealism, p. 79.
*  Proceedings   of  the  Oriental  Conference,   1939,   "The  Advaita   and   the
Buddhistic Viewpoints.''
3 History of Buddhist Thought, p. 217.                4 Madhyamikakarikas, p. 299.
5 Op. cit.
*  Ibid., p. 372. Aparapratyayam bantam prapaftcairaprapaftcitam nirvibalpa-
mana^trtham etaitaitvasya labsanam.
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